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CHAPTER T

Latin American Immigration Ethics
A Roadmap

AMY REED-SANDOVAL AND
LUIS RUBEN DIAZ CEPEDA

Introduction

“Mainstream” philosophy of immigration has generally been written without
reference to Latin American history or philosophy, despite the fact Latin
Americans (and particularly Mexicans and Central Americans) are widely
regarded as “quintessential” migrants in places like the United States, This is
not to discredit such scholarship, developed as it has in the Anglo-American
and European traditions. Certainly, this body of work has generated useful
conceptual resources with which to question, among other things, the very
legitimacy of immigration restrictions,. Still, in neglecting not only ethically
relevant aspects of Latin American migrations throughout their history but
also Latin American philosophies about these processes, mainstream immi-
gration philosophy delivers an incomplete vision of immigration justice. We
submit that what ought to be a collective, global effort to achieve immigra-
tion justice must engage Latin American immigration ethics,

One might suspect that this is impossible because there do not seem to
be any distinctively “Latin American immigration ethics” to engage. Indeed,
it may appear that migration theory is the domain of philosophers in rec-
ognized “receiving countries.” Contrary to such a view, in this chapter we
propose that a distinctive Latin American immigration ethics does exist,
even if it has not yet been articulated as such, Latin American immigration
ethics, we argue, (often) has two characteristics. First, it focuses on lived,
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contextualized migratory experiences of Latin Americans within and out-
side of the geographical region of Latin America. This can be contrasted
to a highly abstract approach to immigration ethics that seeks out univer-
sally applicable moral norms to guide us to immigration justice everywhere
(sometimes called the “open borders debate;’ which we discuss later).! Sec-
ond, Latin American immigration ethics offers conceptual frameworks for
achieving immigration justice that call upon the ideas of Latin American
philosophers. Following our discussion in the introduction to this volume,
we conceive the term “Latin American philosopher” broadly, such that it
includes not only academic philosophers but also artists, public intellectuals,
and migrants themselves generating philosophical ideas in a Latin American
context. Note that we do not present either characteristic as a necessary con-
dition for a piece of work to “count” as Latin American immigration ethics.
Our aim is to offer a roadmap rather than construct new scholarly borders.
We hope that this chapter, as well as the others in this volume, will encourage
a proliferation of philosophical and empirical work on immigration through
a Latin American philosophical lens.

This chapter is organized as follows: First, we provide a sketch of immi-
grations/migrations in Latin American history, from the colonization of the
Americas to the present. Second, we explore three key examples of how Latin
American philosophers have engaged this history. These include (1) Latin
American philosophical work on exile; (2) Latinx philosophy (including
Latina feminist philosophy) about Latin American and Latinx perspectives
on living in, and migrating to, the United States; and (3) the notion of trans-
modernidad, developed in the context of Enrique Dussel’s liberation phi-
losophy, which provides philosophical guidance for a system of more open
borders in an increasingly integrated Latin America.

Our conclusion briefly discusses how Latin American immigration ethics
delivers important philosophical insights and proposals for achieving immi-
gration justice. Finally, we list several areas in which Latin American immigra-
tion ethics could benefit from further philosophical work and development.

l. Immigrations/Migrations in
Latin American History

Normative and empirical migration scholarship has focused predominantly
on South-North migration. However, understanding Latin American migra-
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tion ethics requires us to reorient our focus toward South-South and North-
South (or Center-Periphery) migrations.” The term “South-South” migra-
tion designates the migratory movements in which both the sending and
receiving countries are situated in the Global South. In Latin America, such
movements may occur when migrants do not have the intention of reach-
ing the Global North, opting instead to enter and remain in a neighboring
Latin American country. South-South migrations also occur when migrants
attempt to reach a Global North country but are prevented from doing so
due to factors such as health issues and restrictive immigration enforcement
mechanisms encountered along the way. North-South migrations occur when
migrants leave Global North countries—which tend to be former colonial
powers—and relocate to the Global South. Such migrations, as we shall now
explore, have transpired since the colonization of Latin America.

Indeed, understanding Latin American immigration history requires us
to travel back to the fifteenth century, to the roots of the current cultural
and political structure? At the beginning of the colonial period, thousands
of Europeans, overwhelmingly from Spain and Portugal, migrated to the
Americas. Enslaved Africans were forcibly transported to the Western Hemi-
sphere and forced to work in the “New World’s” burgeoning mines. Illnesses
borne by Europeans decimated a large percentage of the Native population,
leaving Latin America with extensive uninhabited territories that would con-
tinue attracting European migrants in the following centuries, Meanwhile,
Indigenous women were often forced into new, oppressive gender roles by
Spanish colonizers.* Indeed, as Radl Villarroel explores in this volume, vio-
lent colonization and enslavement should be regarded as core aspects of
Latin American migratory history.

North-South migrations to Latin America did not end when Latin Amer-
ican countries achieved formal independence from Spain and Portugal in
the late eighteenth and early nineteenth centuries. In fact, migration from
southern Europe to Latin America continued over the second half of the
nineteenth century and the beginning of the twentieth.’ Latin American
political elites encouraged this translocation of an estimated eleven million
people, on the grounds that European migration would “improve the race” in
Latin America. (The basis of this attitude is expressed in Domingo Sarmien-
to’s book Facundo o civilizacidn y barbarie, in which he argues that “blacks
and Indians were behind in the march of civilization” and wonders “if it
had not been a mistake, during the colonial era, [to] incorporate indigenous
people into the life of the Spanish”)® As Norambuena claims, in countries
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like Chile, this idea of “racial improvement” generated an “ideology of migra-
tion” that facilitated the creation of attractive conditions for Europeans to
settle there.” Argentina and Uruguay also offered this type of deference to
European migrants (particularly Italians). Additionally, from 1939 to 1942,
Mexico received between twenty and twenty-five thousand Spanish refugees
and exiles who migrated in order to escape from Francisco Franco’s dictator-
ship—a process that became known as the Exilio Espariol (we shall return
to exile in the Latin American context in the next section). Some of these
exiles, such as José Gaos and Adolfo Sinchez Vazquez, found fertile soil in
the growing intellectual sphere in Mexico and contributed significantly to
the development of academic philosophy in that country.®

The decline of this particular wave of European immigration coincided
with the development of Latin American urban centers. Starting in the
1930s, there was a vast internal migration from the countryside to large cities
throughout the region.? At first, this movement transpired within the limits of
national boundaries. Later, it morphed into an interregional migration stream
originating in the borderlands of Latin America, “where ethnic identities or
pre-established ties . . . connected populations beyond the political demarca-
tion of the territories”® Soon enough, foteigners (from within Latin America)
were relocating from Latin American borderlands to regional urban centers.
Miguel Villa and Jorge Martinez point out that a scarce availability of informa-
tion and the difficulty to standardize national databases (i.e., census informa-
tion) make it challenging to establish the exact numbers of Latin Americans
migrating from one “local” country to another during this period." However,
it is possible to identify at least some general patterns.

By the mid-nineteenth century, Argentina, Costa Rica, and Venezuela
were receiving a significant number of migrants from neighboring coun-
tries such as Colombia, Paraguay, Nicaragua, Bolivia, and Chile.”? For the
most part, this involved peasants and working-class individuals—for exam-
ple, most migrants from Bolivia, Paraguay, and Chile worked in the agricul-
tural industry in Argentina. Later, in the 1970s, the Venezuelan oil industry
attracted many migrants from Colombia.’® Given that these workers were
considered necessary for the development of the recipient economies, their
immigration was not considered controversial until the later part of that
decade." Rather, they were generally accepted in Venezuela and were able to
regularize their immigration status with ease (for further exploration of this
topic, see Allison B. Wolf’s contribution to this volume).

Latin American Immigration Ethics 25

New migration trends occurred in the 1980s, as political conflicts and result-
ing violence in El Salvador, Nicaragua, and Guatemala compelled large num-
bers of people to flee those countries. While most Central Americans fled to the
United States, many also sought refuge in Mexico and Costa Rica. Responding
to this influx, Costa Rica agreed to “legalize” these migrants.”® In the midst of
these conflicts in Central America, the economic situation in Latin America
deteriorated to the point that 1980s were dubbed the region’s “lost decade’

The economic crisis of the “lost decade” came about as follows: During
the 1970s, within the context of the Cold War, countries were debating the
kind of economic model they should follow. Argentina and Mexico opted
for a government-driven process of industrialization, wherein they imported
technology in an attempt to upgrade their industries. Meanwhile, as indus-
trialized countries increased their loan-rate interest, Latin American coun-
tries were forced to devalue their currency. The heightened interest rates and
depreciated currency caused external debt to increase to the point at which
it became impossible to pay. This “unbearable debt” was then instrumen-
talized by the International Monetary Fund to promote an agenda of liber-
alizing Latin American economies, including a dismantling of the region’s
welfare state, These factors, in turn, pushed a larger number of people to
leave for the United States and Western Europe, where they were often not
well received. Many of those unable or unwilling to go to North America or
Europe migrated to other countries within Latin America, which they often
found easily accessible.

Thus far in this section, we have aimed to center Latin America’s deep his-
tories of South-South and North-South/Center-Periphery migrations. How-
ever, we must also acknowledge the historical and sociopolitical importance
of South-North Latin American migration, particularly to the United States.
Note first, however, that Latin Americans and Latina/o/xs in the United
States did not always “end up” there through migration. In 1848, through the
Treaty of Guadalupe Hidalgo ending the Mexican-American War, the U.S.
government violently seized nearly half of Mexico's territory, leaving count-
less Mexicans with an ambiguous immigration status on their own lands.

A range of subsequent immigration laws, policies, and enforcement prac-
tices served to reify the status of Mexicans and other Latin Americans as
an oppressed social group in the United States. For instance, the Johnson-
Reed Act, or the Immigration Act of 1924, compelled the U.S. government
to focus on controlling the Mexico-U.S. border as a major component of its
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immigration policy. According to Mae Ngai, the Johnson-Reed act made
Mexicans paradigmatic “illegal” subjects.'® Later, during the Great Depres-
sion, immigration enforcement officials repatriated over a million ethnic
Mexicans—including U.S. citizens who had never been to Mexico—to that
country. Shortly thereafter, the Bracero Program invited Mexican workers
back into the United States under highly exploitative conditions.

Today, the social “illegalization” of Latin Americans and Latina/o/xs in the
United States persists, even as their labor continues to be regarded as “essen-
tial” during the COVID-19 pandemic. Meanwhile, the increased militariza-
tion of the Mexico-U.S. border, exacerbated by the controversial Prevention
Through Deterrence Policy, has led to countless migrant deaths. Female and
transgender migrants have been harmed considerably by U.S. immigration
enforcement mechanisms, which leave them vulnerable to rape and assault
during the increasingly arduous journey toward and across a heavily mili-
tarized border. Children who attempt to migrate from Latin America to the
United States are also highly vulnerable; in 2018 the administration of Don-
ald Trump began forcibly separating them from their parents in immigration
detention centers (for an exploration of other ethical challenges faced by
Latin American and Latina/o/x children living in the United States, see Lori
Gallegos de Castillo’s contribution to this volume).

Finally, and to conclude this section, we propose that understanding migra-
tion in a Latin American context requires us to think in terms of an integrated
Latin America, both real and imagined. Simén Bolivar originally conceived
of “the idea of a Pan-American identity: that is to say, a sense of a shared
and restricted life experience lived on a commonly-possessed territory and
within a set of trans-temporal and trans-individual cultural patterns™” One
could argue that Bolivar’s dream has, in important respects, been kept alive
through several prominent attempts to develop a united Latin America. The
Caribbean Community (CARICOM), the Andean Community of Nations,
and South Common Market (Mercado Comn del Sur, MERCOSUR) reflect
this ideal. These bodies facilitate the migration and residence of citizens of
member countries within the framework of an emerging common market
and community space. For instance, in the case of MERCOSUR, these efforts
“include major agreements on free movement and equal rights for member
state nationals, residency norms and ongoing negotiations to put in place a

statute on regional citizenship.8
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It is important to note that the idea of an integrated Latin American gen-
erally follows the Zapatista principle of building a “world where many worlds
fit” An inclusive Latin America acknowledges its debt to Indigenous people
and recognizes them as a valid and useful source of knowledge. Reaching an
integrated Latin America in those terms would have fortunate geopolitical
and theoretical consequences. Geopolitically, it is likely that countries shar-
ing resources and finding solutions to common problems would improve
the social and economic conditions of their inhabitants. A stronger Latin
America would also be better positioned to challenge the hegemonic colo-
nial discourse that sets the region in a position of inferiority. This improved
position could also improve the quality of life on Latina/o/xs living in the
Global North, as they would not be forced to live as migrants if they do not
want to and, if they did choose to migrate, would likely endure less discrim-
ination after doing so from a position of strength,

In theoretical terms, an integrated Latin America would reveal the rel-
evance of other ways of living and knowing such as buen vivir (from the
Aymara expression sumac kamaria, which can be translated as “living in
fullness and harmony with the Pachamama”). This perspective of having a
“full life” refers not to an accumulation of material possessions but to a life
in communion with nature and our fellow human beings. Note that when
we say “fellow human beings” we do not refer to an abstraction but to the
concrete materiality of the flesh and blood of other people—especially of
those who suffer the greatest inequities and whom Enrique Dussel calls the
victims of the system. We propose that developing a community-oriented
epistemology in an integrated Latin America will help us to reconceptualize
immigration justice in terms of what Dussel terms a preferential option for
the poor. We explore these ideas in relation to Dussel’s arguments support-
ing more open borders in Latin America later in this chapter.

ll. Latin American Philosophies of Migration

As we explore in this section, Latin American and Latina/o/x philosophers
have responded to the migratory histories delineated above in novel ways,
offering conceptual resources of relevance to normative, empirical, and policy-
oriented discussions of migration justice.
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A. Latin American Philosophies of Exile

One distinctive contribution of Latin American philosophy to the philos-
ophy of migration comes in the form of reflections on exile. The fact that
Latin American philosophers have focused on exile in particular (as a migra-
tory experience) can be partially attributed to the widespread importance of
banishment as an exclusionary mechanism—indeed, its status as a “major
constitutive feature of Latin American politics”*—dating back to the col-
onization of the Americas, when, in a well-established process known as
destierro, perceived deviants from Spain and Portugal were forcibly sent to
the Americas, Conversely, during this time, “disturbers of the peace” from
Latin America were frequently exiled back to those colonial “centers.” Given
the importance of exile in Latin American immigration ethics, let us say a
bit more here about the practice in Latin American history.

Exile was frequently employed as a relatively “easy” solution to political
dissent during and after the Latin American wars of independence of the
early nineteenth century. Note that throughout most of the region’s history,
banishment, as opposed to slavery and/or execution, was only offered to rel-
atively privileged, white elites, who were frequently able to join communities
of exiliados, or desterrados, in their new countries. For example, whereas
the Inca/Indigenous monarch Tapac Amaru, of what is now Vilcabamba,
Peru, was executed by Spanish colonizers after a failed attempt to defend
the sovereignty of the Neo-Inca State, centuries later, the upper-class Simén
Bolivar died in exile in Europe after leading wars of independence in six Latin
American countries.

In more recent history, exile in, and from, Latin America has lost some
(but not all) of its elitist connotations. As we noted earlier, following World
War Il and the Spanish Civil War, European exiles, who were not always upper
class, built new homes and communities in Latin America—particularly in
Mexico, Argentina, and Chile. Fidel Castro and other Cuban dissidents went
into exile in Mexico (where Castro met Che Guevara), where they planned
for what became the Cuban Revolution. As a result of a series of coups and
subsequent military repression in South America in the 1960s and 1970s,
thousands of exiles from Brazil, Chile, Argentina, and Uruguay sought refuge
in other Latin American countries, including Nicaragua after the Sandinista
Revolution. While this history raises important questions about the distinc-
tions between exiles, refugees, and migrants, Sznajder and Roniger offer a
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sufficiently broad definition to argue that exile, qua political mechanism in
Latin America, has become more “inclusive” in terms of its application:

Exile is a multifaceted phenomenon that can be analyzed from a sociolog-
ical, psychological, historical, cultural, anthropological, economic, literary,
artistic, and geographic point of view. It relates not only to expulsion from a
country but also to reception by host countries, to a dynamics of longing for
return, and eventually to the return itself. It involves processes of transna-
tional, regional, and global acculturation and translocation of political, social,
administrative, and cultural models from abroad to the home society.0

For present purposes, let us assume this broad definition of exile and turn
to some of the conceptual tools that Latin American philosophers have pro-
vided in order analyze and understand it. In what remains of this section, we
explore two philosophers who have done a considerable amount of work on
the topic: Uruguayan Mexican philosopher Carlos Pereda and Argentinian
Mexican philosopher Silvana Rabinovich,

More specifically, Pereda has offered a book-length treatment of exile
that philosophically engages the “metatestimonies” on their experiences
offered by exiled poets and philosophers in Latin America. He argues that
metatestimonies—unlike the contents of, say, ethnographic interviews—are
explicitly offered up for critical analysis.”* According to Pereda, exile should
be understood both in terms of a series of phases and as an experience that
brings about a unique philosophical perspective.

In the first phase, the exiled person feels a profound, wrenching sense
of loss that shatters their very sense of self. Subsequently, the exiled person
enters the phase of “resistance,” which begins as anger toward one’s political
opponents but eventually becomes creative and productive, enabling them
to rebuild a coherent personal identity. Later still, exile becomes a threshold
at which the exiled person builds new ways of experiencing, understanding,
and living in the host country. Pereda pays considerable attention to the work
of Marfa Zambrano, the Spanish philosopher of the Generation of ’36, who
lived in several countries as an exile after her opposition to Franco during
the Spanish Civil War. For Pereda, Zambrano exemplifies how exile produces
“ruptures” that bring out fresh philosophical and political perspectives (i.e.,
in Zambrano’s discussion of “reason” in terms of a willingness to forge new

beginnings).
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Notably, Pereda does not merely describe exile. He also makes norma-
tive statements about the importance of experiencing exile as profound loss,
and then recovery, and then creative threshold: “We must not objectify a
bottomless plunge into melancholy, for anyone who is incapable of taking a
step backward and adopting a third person point of view in order to under-
stand their place of suffering will forever remain a prisoner in their orgies of
hyperbole” So we might add a third element to Pereda’s description of exile:
threshold-as-requirement. Importantly, Pereda’s theory does not merely place
a normative burden on migrants/exiles themselves. He compels the reader to
imagine, and even try to think from, the migrant’s/exile’s own point of view.
We are compelled, furthermore, to regard that point of view as a source of
wisdom and innovation in relation to life in a new world.

Meanwhile, Silvana Rabinovich offers an analysis of exile that, some-
what similarly, traces both the oppression and creative potential inherent in
exile. However, her work serves to complicate certain standard assumptions
about exile, for she introduces the notion of exilio domiciliario—or “exile at
home”— to analyze the experiences of various politically oppressed groups,
including Native Americans, Palestinians in refugee camps, and the Sawari
people living under European colonialism. Rabinovich notes that groups that
are “exiled at home” are expected (and often violently compelled) to integrate
into dominant sociopolitical culture while renouncing their distinctiveness.
While the various groups assessed by Rabinovich in her bottom-up philo-
sophical analysis certainly experience exile in different ways, they all experi-
ence “exile at home” through “losing the land beneath their feet”

Rabinovich then attends to the creative, epistemic, and political dimen-
sions of exile. She suggests, for instance, that the “marginality” of exile calls
into question the principles of the capitalist nation-state.” Exile is also uto-
pian, she argues, compelling us to rethink the possible and impossible (espe-
cially in the realm of the political). Finally, like Pereda, Rabinovich offers an
account of exile with normative dimensions. She maintains that individual
exiled persons ought to embrace utopian reimaginings while resisting inte-
gration into the positivist ethos of their host countries. Recently, Rabinovich
applied her account of exile to the COVID-19 pandemic, arguing that expe-
riences of quarantine and social isolation can help nonexiled people empa-
thize with the experiences of “exiles at home” who have had the land beneath
their feet taken from them.?
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The respective works on exile by Rabinovich and Pereda exemplify how
Latin American philosophers have developed unique conceptual resources in
response to the region’s particular immigration/migration history, in which
exile has played an important role, It is worth noting that Anglo-American
and European immigration philosophies have not, as a general rule, theo-
rized exile, focusing instead on the experiences of immigrants (documented
and undocumented) and refugees.” This brief survey of Pereda’s and Rabi-
novich’s respective works also demonstrates a key theme of Latin American
migration ethics, which will emerge in the ensuing sections: an emphasis on
theory from the migrant's point of view.

B. Latinx Immigration Philosophy

Let us now turn to Latinx philosophies of migration—that is, philosophies
of migration that focus mainly on the migratory experiences of Latin Amer-
icans and Latina/o/xs in the United States. As we shall see, Latinx immigra-
tion philosophers have paid particular attention to Latina/o/x encounters
with immigration-related restrictions, enforcement mechanisms, and ste-
reotypes. In addition, José Jorge Mendoza explains that “Latinx philosophers
are not only already providing challenges to standard open-borders debates,
but also challenging the very nature of the ethics of immigration” (for a
discussion of the relationship between Latinx immigration philosophy and
decolonial theory, see Mendoza’s contribution to this volume).?® Following
Mendoza’s example, we explore in this section not only Latinx philosophical
work on contextualized Latina/o/x immigration experiences but also how
Latinx immigration philosophers have challenged and even sidelined the
“open borders debate” of Anglo-American political philosophy of immigra-
tion. In so doing, Latinx immigration philosophers offer new resources for
pursuing immigration ethics.

To begin to understand the distinctive contributions of Latinx philoso-
phers to the ethics of migration, let us first turn to Gloria Anzaldta’s semi-
nal work Borderlands/La Frontera: The New Mestiza. In Borderlands, Anz-
aldtia explores how the immigration restrictions targeting U.S. Latina/o/xs,
particularly in the Mexico-U.S. borderlands region, contribute to Mexican
American and Chicana/o/x identity and oppression.?” She famously called
the Mexico-U.S. border an “una herida abierta [an open wound] where the
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Third World grates against the first and bleeds.”” In doing so, Anzaldia has
conveyed the intimate nature of immigration restrictions for many Latina/
ox/s. Indeed, she describes her own upbringing at the border as a form
of “intimate terrorism” that contributed to the formation of her Chicana
identity. Anzaldua tells the story of Pedro, a Mexican American adolescent
farmworker who was apprehended and deported to Mexico—where he had
never lived —despite his U.S. citizenship. As Anzaldiia explains, immigration
enforcement mechanisms serve to “mark” racialized, working-class bodies as
“illegal” regardless of citizenship status. In many respects, Anzaldda’s work
set the stage for more recent Latinx immigration philosophy by establishing
that immigration restrictions, including borders, are much more than the
subject matter of largely abstract philosophical debates. They are, in fact,
inextricably connected to many aspects of Chicana/o/x and Latina/o/x iden-
tity, subjectivity, experience, and oppression.

Latinx immigration philosophy has continued this Anzaldtan tradition of
theorizing on the basis of Latin Americans’ lived experiences of immigration
restrictions. Grant Silva, for instance, writes that “borders are . . . bolstered
by such things as racial, ethnic, or religious difference, even when such differ-
ences are the product of national imaginaries. When borders assume these
contexts, they become more than just lines in the sand; they become ‘color
lines!”” Such arguments urge us to think critically about what borders actu-
ally are, as well as their relationship to social identity formation. Thinking
both from and “beyond” the U.S.-Mexico border, Ernesto Rosen Veldsquez
argues that the competing claims of “economic progress versus the threat of
Latin Americans in the north. .. have resulted in a checkered history of mas-
sive deportations, bracero programs, periods of amnesty, massacres, riots;
and daily harassment of immigrants and others who may look like laborers.”*
Veldsquez’s analysis focuses on how “visible Latina/o/x identity” intersects
with class in ways that can render one particularly vulnerable to immigrant
enforcement mechanisms.* Other Latinx immigration philosophers have
assessed the relationship between immigration restrictions targeting Latin
Americans and Latina/o/xs and the very personhood of those targeted. As
Carlos Alberto Sanchez argues, “certain legislative moves both thingify and
push undocumented migrants outside the space of the human."*?

In addition to this body of scholarship on the relationship between immi-
gration restrictions and Latin American and Latina/o/x identity and oppres-
sion, Latinx philosophers have also made important contributions to the
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philosophical “open borders debate” of analytic/Anglo-American political
philosophy. By way of review, this scholarly conversation has explored in
abstract and largely “ideal” fashion the question of whether states may justly
exclude any prospective immigrants whatsoever, On the one side stands the
so-called conventional view that sovereign states are entitled to such exclu-
sionary acts;* philosophers who support it frequently couch their arguments
in terms of the protection of societal culture, freedom of association, and
the belief that immigration restrictions do not necessarily violate the moral
equality of the excluded (for further discussion on the imperative to “pro-
tect society cultures” in relation to Indigenous migration, see Amy Reed-
Sandoval’s contribution to this volume). So-called open borders theorists, on
the other hand, frequently argue against immigration restrictions by appeal-
ing to the values like autonomy, social equality, and the pursuit of a mean-
ingful life for immigrants and other border-crossers. Some also emphasize
the value of free markets, stressing the right of employers to hire whomever
they wish—including foreigners—for a particular job.

It is to this debate that Latinx philosophers have made unique interven-
tions that deserve recognition here.** For instance, Jorge M. Valadez and José-
Antonio Orosco have debated how we should understand states themselves
in the context of normative discussions of immigration, Valadez argues that
even though modern states have, generally speaking, achieved their power
through wrongful means, they may possess a form of conditional legitimacy,
as part of which they may operate justly in the present despite their unjust
past.* Orosco, meanwhile, argues that states not only perform certain admin-
istrative functions but also protect societal cultures. On such a view of states,
certain segments of the public may see immigrants as threatening societal
cultures, Immigration justice therefore demands that states like the United
States develop openness to, and appreciation of, the unique contributions
that immigrants bring.?® As these examples show, Latinx philosophers have
made important contributions to the open borders debate, often by way of
centering the experiences of immigrants themselves.

Latina feminist philosophy is generally read and discussed separately
from philosophical work, Latinx or otherwise, on immigration justice. How-
ever, it is important to note that this tradition draws attention to a range of
migration ethics challenges experienced by Latin Americans, Latina/o/xs,
and other marginalized immigrant groups—as illustrated in Natalie Cisner-
os’s study of the widespread phenomenon so-called anchor baby stereotyping
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and the ways in which the latter reveals how the bodies of immigrant women
of color are frequently regarded as “always, already perverse”® Furthermore,
Latina feminist writers have also articulated how the crossing and recrossing
of borders—physical, epistemic, and metaphorical—produce for many Lati-
nas an experience of “in-betweenness,” which Mariana Ortega describes in
terms of “multiplicitous selfhood, of selves characterized by being-between-
worlds, being-in-worlds, and becoming-with*®

In “Playfulness, World-Traveling, and Loving Perception,” Maria Lugones
offers an influential account of the sort of “in-betweenness” discussed by
Ortega, exploring how “women of color in the U.S. practice ‘world’-traveling,’
mostly out of necessity.*’ Like Ortega, Lugones argues that these practices of
“world”-traveling—which come, in part, from negotiating hostile aspects of
the society one currently inhabits as a woman of color and marked “other”—
generate not only burdens but also a unique epistemic standpoint from which
to view, assess, and come to understand the world. On the one hand, Lugones
refers to literal travels and border crossings, as she discusses her experiences
growing up in Argentina and moving to the United States. On the other hand,
the sorts of “borders” and “worlds” she explores include racial, cultural, and
other boundaries with which women of color must contend. As Lugones
writes, “the reason why I think traveling to someone’s ‘world’ is a way of iden-
tifying with them is because by traveling to their world we can understand
what it is to be them and what it is to be ourselves in their eyes’*

Thus far, we have seen that Latina feminist philosophers have theorized
the unique epistemic standpoint that Latinas (and other women of color)
in the United States often develop as they navigate material and figurative
borders and the state of being-between-worlds. In addition to this, these
thinkers have also developed strategies for contending with such border
crossings. Ortega, for instance, explores hometactics, which she describes as
“practices that allow for a sense of familiarity with and a particular sense of
‘belonging to’ a place, space, or group while avoiding the restrictive, exclu-
sive elements that a notion of belonging might carry with it”* Hometactics
involve everyday strategies, self-mappings, and the uncovering of what mul-
tiplicitous selves are already doing in order to navigate an existential state of
in-betweenness.*> Another strategy of Latina feminists, identified by Steph-
anie Rivera Berruz, is that of “translation and translocation,” through which
Latina and Latin American feminists “consider the importance and context
of migrations of ideas in a globalized world”** Rivera Berruz explores how
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Latina feminists often cultivate a hemispheric approach to feminist theo-
rizing. Additionally, Latina feminists have articulated strategies for engag-
ing in collective, mutually supportive scholarship that challenge systems of
marginalization in the discipline of philosophy, such as the Roundtable on
Latina Feminism.**

In sum, we have seen that Latinx philosophy, including Latina feminist
philosophy, has made considerable contributions to theorizing the ethics of
migration. This body of scholarship both focuses on the unique, contextual-
ized experiences of Latin American and Latina/o/x migrations (in this case,
in the United States) and generates new conceptual frameworks for pursu-
ing immigration ethics. Furthermore, like Latin American philosophies of
exile, Latinx immigration philosophy often theorizes (or aims to theorize)
from a migrant’s point of view.* Latinx philosophers engage, challenge, and
even sidestep the open borders debate, offering important new frameworks,
such as hometactics (Ortega), thingification (Sanchez), and translation and
translocation (Rivera Berruz). All the while, Latinx philosophers of immi-
gration tend to uphold an “Anzalduan tradition” of assessing the intimate
relationship between immigration restrictions and Latina/o/x identity itself,

C. Liberation Philosophy and Immigration

In this section, we consider an alternative approach to immigration ethics
developed in the Global South: an inclusive immigration system based on
the ethical duty to respond to the Other. In so doing, we should first note the
exclusionary nature of a colonial discourse that promotes the idea of nation-
states founded on notions of one unique identity. Within such a discourse,
“local cultures are left for dead or expected to die before long, because their
condition is one of unquestionable inferiority according to the colonizer’s
gaze and has no future of its own*® When implemented, this ideology is
used to generate barriers to both external and internal migration. Borders
are closed to prevent non-natives from entering a nation, while exclusionary
social practices draw an internal borderline between those who “belong” to
the dominant culture and Others who do not. In opposition to such Other-
ing and xenophobia, Enrique Dussel’s philosophy of liberation argues for an
inclusive system inspired by the lessons learned from the global “periphery”’
Here, we outline the contours of an ethics of immigration grounded in the
ethical principles of Dussel’s philosophy.
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First, some background. The philosophy of liberation “defines itself as a
counter-philosophical discourse, whether it be as a critique of colonialism,
imperialism, globalization, racism, and sexism, which is articulated from
out of the experience of exploitation, destitution, alienation and reification,
in the name of the projects of liberation, autonomy and authenticity’® In
a strict sense, it emerged in Argentina in the 1960s and then spread to the
rest of Latin America in 1975 during the “Philosophy Encounter” in More-
lia, Mexico, where Enrique Dussel and Arturo Andrés Roig presented two
groundbreaking papers. It should be noted that from the outset, the philos-
ophy of liberation has featured diverse scholarly approaches.*® However, on a
global scale, Dussel is mostly responsible for bringing about its development
and fruition. Hence, it is to his philosophy that we will be referring to in
this section—specifically to his concept of transmodernity in relation to the
ethics of immigration,

In Ethics of Liberation, Dussel develops the following three ethical imper-
atives: the material, formal, and feasibility principles. The material principle
refers to “the obligation to produce, reproduce and develop the concrete
human life of each ethical subject in community*® Here, Dussel argues that
to have human life is one of the fundamentals of ethics, for without life
no ethics would be needed. Indeed, no ethical system can feasibly advocate
for the elimination of life, as that would be self-destroying. A second key
element of this principle pertains to the ethical subject in the community.
Its importance resides in the idea that a person is a member of the commu-
nity insofar as the actions of that community affect him or her, regardless of
whether they legally belong to it.

The formal principle serves as the procedural mediation of the material
ethical principle, and, as Dussel explains, “it is a universal standard to ‘apply’
the content (with practical truth or as a mediation for the production, repro-
duction and development of human life of each ethical subject) of the nor-
mative statement.”*® This is to say that since community members are alive,
they need to agree on the norms that are necessary to protect human life
through symmetrical participation. This “intersubjective consensus” gives
validity to the norms upon which they agree.

Finally, the feasibility principle “determines the scope of what can be done
[...] within the horizon of (a) of what is ethically permitted [and] (b) to
what must necessarily be operated”® In other words, an ethical commu-
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nity must always strive toward higher ethical behavior, while simultaneously
acknowledging that certain norms cannot be met. For example, a flawless
legal system is impossible to attain as humans are imperfect beings, but an
ethical community still can use this ideal to lead its actions.

- It should be pointed out that these principles are not ordered hierarchi-
cally. They are unified, and for an act to be ethical, it must meet all three.
The lives of the members of the ethical community must be protected by
the norms they have agreed on within the limits of feasibility. If commu-
nity members are alive but have no say in the decisions that affect them,
their lives lack in dignity. Furthermore, it is likely that in time, their material
conditions will deteriorate to the point where their very lives are threat-
ened. Also, when making decisions, community members must consider
the feasibility of their project; failing to do so may amount to endangering
people’s lives. It is also important to recognize that feasibility changes over
time; what may seem impossible now may be attainable in other times and
circumstances. Lastly, these principles reach their full potential when the
critical dimension is added. This is to say that we should apply them with
the well-being of all in mind but give preference to the victims of the system
(particularly the most vulnerable among them). Indeed, victims are usually
both hidden by the system and existing outside of it. However, as Anibal
Quijano points out, they are, in fact, constitutive of the system.*

With this background in mind, let us now turn to Dussel’s project of
transmodernity, which we apply to the ethics of immigration. Based on the
system of ethics we just delineated, Dussel’s transmodernist project confirms
the need for “the essential components of modernity’s own excluded cultures
in order to develop a new civilization for the twenty-first century.’®® Unlike
modernity and its false neutrality, and postmodernity and its neutralizing
relativism, Dussel proposes a system in which the locus enuntiationis (place
of enunciation) is not only acknowledged but also plays a vital role. This
is because to talk, or think, from the perspective of conquered people is
not equivalent to speaking from a position of privilege. Once these differ-
ences are recognized and the voice of the Other is heard, we are ready to
have a meaningful dialogue in favor of life, especially human life. In Linda
Alcoff’s words, “Modernity must be transcended by a retelling of its history,
which will reincorporate the other who it has abolished to the periphery and
downgraded epistemologically and politically”** This proposal is still being
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developed, but it is clear that a future transmodern culture will “have a rich
diversity and will be the fruit of a genuine intercultural dialogue, which must
clearly take into account existing asymmetries.”®

While Dussel’s philosophy of liberation has not directly reflected on immi-
gration (for more on this, see Amos Nascimento’s and Margaret Griesse’s
co-authored contribution to this volume), it is clear that his theoretical cat-
egories could be of great use for a Latin American immigration ethics. For
instance, the ethical duty to respond to the Other, and to try to think from
the Other’s perspective, compels us to learn how respond to the needs of
the migrants in an open, inclusive manner. This inclusion does not mean
to immerse migrants completely in the predominant culture of the receiv-
ing country but, rather, to respect and value their diversity. For Dussel, it
is that very diversity that leads to growth and the revealing of truth, The
transmodern project—which seems to support, in many respects, an open
borders position, does not advocate for the complete elimination of borders.
Rather, it calls for an ethical immigration system that is open to Otherness,.
Such an immigration system would protect the lives of immigrants through
norms agreed upon by the ethical community—which, once again, includes
immigrants—within the limits of what is feasible.

Recent developments in Bolivian politics offer us an important example of
a Dusselian approach to immigration ethics. During the presidential terms of
Evo Morales, Bolivia was conceived of as a plurinational state, meaning that
unlike the colonial notion of “one people, one nation” that tends to obliterate
pre-Columbian civilizations, Bolivia’s constitution acknowledges their exis-
tence and recognizes them as equal nations within the Bolivian state. This
can be understood in terms of an openness to the Other, as Bolivia (as well
as other nations such as Ecuador under Rafael Correa’s administration) took
clear steps to create an inclusive Latin America where nature, Indigenous
people, and mestizos would interact in a way that promotes life, especially the
lives of the usually excluded.’® This openness to the Other, in turn, extends to
other countries, as they establish relationships based on solidarity and collab-
oration, which facilitates the achievement of buen vivir. This spirit of collab-
oration against poverty and exclusion was shared by the signatory countries
of the Bolivarian Alliance for the Peoples of Our America—People’s Trade
Treaty (Alianza Bolivariana para los Pueblos de Nuestra América— Tratado
de Comercio de los Pueblos, ALBA—TCP) signed in 2004 by so-called pro-
gressive governments, In a transmodern spirit, this treaty is based on princi-
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ples of collaboration and mutual assistarnce aimed at eradicating economic and
social inequities in search of the common good. Clearly, this idea is opposed to
economic liberalism’s conception of human beings as competitors and nation-
states as divided by an us-them logic, in which nations are obligated to protect
their borders from strangers. A widespread tradition of accepting political
exiles in Latin America, as explored in this chapter, is also evidence of a Dus-
selian, transmodernist approach to immigration ethics based on openness to
the needs and experiences of Others on the global periphery.

I1f. Conclusion

Our aim in this chapter has been to show that there is, indeed, a distinctive
Latin American immigration ethics that philosophers, empirical scholars, and
policy makers working on immigration issues can learn from and engage. Latin
American and Latinx scholars have produced important works on the norma-
tive dimensions of exile, the unique experiences of oppression and resistance
of Latin American migrants and their descendants in the United States, and
the idea of “transmodernity,” which, we have argued, can be used to support
a new system of immigration ethics. We have proposed that Latin American
immigration ethics often responds to the particular histories of immigration/
migration within and outside of Latin America, and to the ideas and concep-
tual frameworks generated by Latin American philosophers. Engaging this
work can shift the course of our academic and policy-oriented discussions
about migration by drawing attention to patterns and streams of migration
that have gone underexplored, as well as the relevant strategies and proposals
of Latin American scholars and migrants themselves,
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